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bility of such a method, he will discountenance its application
for the reason that pure consciousness, in the process of ascent to
it, is reached by removing one impurity after another; but if the
question is raised why and how the impurities come to be at all,
the answer lies in Avidya or ignorance. Certainly, though ignor-
ance can be given ontological significance, we can make no logical
deduction from it. However, once we admit its presence and the
finitizing of the Absolute Consciousness or original Vijnana, we
feel the need for an object; and we may proceed like Fichte to
deduce the categories of the phenomenal world, though even this
is not really a logical deduction. Further, the idea of the Alaya-
vijnana plays a role somewhat similar to the synthetic apper-
ception of Kant; or, to be safer, it is a unifying consciousness.
The samskdras or vdsanas (impressions, instincts) are more or less
the categories, translated by Suzuki as habit-energies.1 These
supply the ways in which the w^orld of forms is interpreted (prajnd-
yate or mjndyate in one of its meanings). But unlike the categories
of Kant these samskdras include the individual idiosyncrasies
as well. But anyway, the cosmic, the individual, the class, and
social idiosyncrasies or habits are all brought together to a focus
in the Alaya, and the universe appears accordingly. To a certain
extent the samskdras are similar to Bergson's memory, which is a
sort of habit the elan vital carries in its forward movement. We
have seen that Vasubandhu identifies the Alayavijiiana with
the Vipakavijnana as the consciousness in whch all the vipdkas or
effects of past karma are stored; and as such it is not devoid of
egoistic character. Both Asanga and Vasubandhu posit a higher
vijfiana than the Alaya; and even the Lankdvatdra distinguishes
two aspects of the Alaya, the absolute and the relative. Sogen
tells us that, probably in some Vijnanavada schools, the mjndna
higher than the Alaya is called the Adhanavijfiana, and that, in
some Bhutatathata schools, the higher is called the Alaya in
contradistinction from the Alaya. Those who speak of the Adhana-
vijfiana do not seem to identify the Alaya with the Vipaka but
treat it as lower than the latter.* Because of the differences in
terminology it is not always safe to make general remarks on the
Vijnanavada. But yet the distinction we find in Kant between
the transcendental ego and the empirical may be discovered
even here. It has, however, to be noted that Kant does not hold
that the transcendental ego contains within itself the material oi
Studies in Lank&wtara, p. 264.      * Systems of Buddhistic Thought, p. 240.
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